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In a day like the present, when, because of the abounding of iniquity, the love of many has waxed cold

—it might be thought that it is no easy matter to distinguish the genuine from the spurious, the  living Christian  from the  lifeless professor. But that is a mistaken notion. The very opposite is the case, as a little reflection should intimate to those favored with spiritual understanding. It is in times of revival, when the Spirit of God is working mightily in a community, that many are temporarily awakened, convicted of their sins and have their emotions deeply stirred. Though not regenerated,  impressions  are made upon them, and fearing the wrath to come—they exercise a  natural  and  temporary  faith in the lord

—and find peace therein. 

Such are they who "receive the word with joy" (Luke 8:13)—yet have they "no root in themselves" 

(Mark 4:17; Matthew 13:20). They float with the tide of revival, and are carried into companies of God's people; but as Matthew 13:21 goes on to say, they endure "for a while" only, for their goodness is "as a morning cloud, and as the early dew it goes away" (Hosea 6:4). 

What we have pointed out above—unpalatable as it may be to those who like to think that  all which glitters   is real gold—is illustrated and demonstrated all through religious history. We are plainly told that the Lord "called him [Abraham] alone" (Isaiah 51:2) when He bade him leave Chaldea and go forth unto a better inheritance. Yet Genesis 11:31 tells us that  Terah  his, father, accompanied him "to go into the land of Canaan;" but he never arrived there, dying at Haran (verse 32) which means, "  Half-way." When the Lord put forth His mighty hand and delivered the Hebrews from the house of bondage, we are told that, "a   mixed multitude   went up also with them" (Exodus 12:38)! That mixed multitude soon became a   thorn   in Israel's side, for they were the ones who "fell a lusting" for the fleshpots of Egypt and evilly influenced God's people to become dissatisfied with the manna (Num 11:4, 5). Just as surely as Israel's exodus from Egypt was a Divinely- designed type of the redemption of God's elect, so that "mixed multitude" who joined themselves unto them foreshadowed the crowd of empty professors who have ever associated with them. 

At a later date, when God wrought so wondrously through Joshua, we read of the   Gibeonites   who determined to throw in their lot with Israel, and so cleverly did they pose as "strangers and pilgrims" 

that God's servant was deceived by them. They came to him with the language of piety, saying, "Your servants have come from a very distant country because of the fame of the LORD your God. For we have heard reports of him: all that he did in Egypt," etc. (Joshua 9:9, 10), which serves to illustrate the same principle and fact. 

We all know how it was with   Christ  during the days of His earthly ministry. Speaking as never men spoke, going about doing good, working miracles, great multitudes flocked to Him, many "  believed  in his name," yet with a  non-saving  faith (John 2:23, 24) and "walked with" Him as His "disciples" for a season—but later deserted Him (John 6:66). While they "walked with" Him, do you suppose that it was easy to perceive their real character? No indeed, as our Lord's next words to the apostles indicate:

"Will  you   also  go   away?"   (John  6:67).   It  was   only  when   the   hour  of  testing   came,   that  their   real character was revealed. 

And thus it has been all through the centuries of this  Christian era. When the Holy Spirit has wrought in power, regenerating and reviving the elect, a "mixed multitude" has always joined their ranks, and while the revival continued, it was rarely possible for human judgment to distinguish the  tares  from the wheat. 

Thus,   it   was   in   the   blessed   days   of   the   Reformers   and   the   early   Puritans.  Thus,   it   was   under   the preaching of George Whitefield, Jonathan Edwards, and Charles Spurgeon. But such is very far from being the case now or for many years past. Our lot is cast in a day when the Spirit is "grieved," and His power withheld, when in most places, He has been "quenched" and His presence withdrawn. Over the great   majority   of   "churches"   and   "chapels,"   the   sentence   is   written,   "your   house   is   left   unto   you desolate!" and though the services are continued, they are lifeless and unctionless; and though new members are still added, they are but barren branches as their fruitless lives evidence; and thus, they are easily distinguished from the genuine saint, and so are very different in caliber from the professors of earlier and better times. 

It is the  Spirit's  holy presence and  gracious operations  which make all the difference, not only to the regenerate but also to the unregenerate. There are His   general   operations, as well as   particular—the former being His work upon the many, while the latter is His quickening work within only a few. Even the ungodly who attend services where the power of an ungrieved Spirit is felt, are at least sobered and awed, many moved unto a reformation of life, and not a few to make a profession and unite with God's people; and if their profession is to be credited, their walk must be orderly. But in a day when the Spirit is "quenched," His powerful operations more or less cease, and then the whole tone of things is rapidly lowered, and professors with a disorderly walk can still maintain their standing; nevertheless, they are much more easily recognized! There is no good reason why any child of God should be mistaken about empty professors. He has but to measure  them, as he should  himself  also, by the  unerring standard of God's Word. 

In it,  the Lord has plainly described  His people by many different 'marks', by which  they may be identified. We will look at one now which is less known and about which far less is written and said than about many others. "Yes, and all who will live godly in the lord Jesus shall  suffer persecution" (2

Timothy 3:12). Observe how searching that assertion is: Not "some" but   all; not "may" but "  shall suffer persecution," if they will (are determined) to "live godly." What is godly living? It is giving God His due place in our hearts and lives. It is to spurn the customs of this world, to lean not unto our own understanding—but   to   have   our   character   and   conduct   formed   and   regulated   by   the   Word.   It   is sincerely and earnestly seeking to please God in all things. It is for the graces of faith, hope and love to be constantly exercised upon Him—so that they bring forth their appropriate fruits. 

Now those who will "live godly"—all of them who do so, "  shall  suffer persecution." They  have  always done so, and they always  will  in this world. Godly  Abel  was persecuted by Cain,  Isaac  was persecuted by Ishmael, David was persecuted by Saul, the prophets were persecuted by the apostates, Christ was persecuted by the Jews. And both Scripture and history show that persecution has always come most from  nominal saints, from the  professing Christian world. 

True,   there   are   various  degrees  of   persecution:   From   the   sneer   and   cold   shoulder,   to   being   dis-fellowshipped by the church; from being dubbed "puritanical," to being placed in the stocks. 

So   also   persecution   takes   different  forms:  As  it  exists   in   the  heart,   issues   from  the   tongue,   or   by actions; but generally, it is done under the  cloak of religion. 

Now, a  professing  Christian may escape "persecution" by merely  compromising. But he will not call it that; rather, does he say, "he is avoiding extremes," "acting prudently," etc. But real Christians refuse to trim their sails;  and therefore, they will, do, and must—suffer persecution. Reader, if you are not being persecuted in some form or other—you are not entitled to regard yourself as living a godly life. 

There are those who believe that "persecution" in a more pronounced form is soon to be the lot of Christendom.   Personally,   we   emphatically   dissent.   Most   certainly   what   is   known   as   "organized Christianity" is not on the eve of being persecuted as in earlier ages. Why are we so dogmatic? Because Satan is the author of persecution, and he will not stir up opposition against the "churches" as they now are. He is only too well pleased to leave them alone in their  heterodoxy  or  dead formality. There is far too  little  of godliness prevailing in them today to cause Satan any uneasiness! The strong man armed has full possession of the hearts of  windy professors; and therefore, he lets them rest in a  false peace. 

But if the Spirit should again work in an unmistakable manner—outside in "the wilderness"—then the Devil would rage and stir up his ecclesiastical agents to do everything in their power to put a stop to it. 

But he is still opposing godly livers, and by his opposition, we may identify them. 

"When a strong man armed keeps his palace, his goods are in peace" (Luke 11:21). The "strong man" 

here is Satan, as the context shows. His "palace" has a double reference: Individually, it signifies the sinner's heart, in which the Devil resides and rules. Collectively, it is an  apostate Christendom, where he presides as "god" of the religious world (2 Corinthians 4:4). His "goods" are the faculties of the individual   soul   and   his   deluded   victims   in   the   corporate   company.   But   what   we   would   specially observe, is that Satan preserves his goods "in peace." There is no ceaseless conflict within the one whom Satan "keeps," but rather, the sleep of death. So in his "synagogue" (Revelation 2:9), he keeps its members at peace with each other. It is the saints—those who are determined by grace to "live godly"—that are the objects of his malice, and against whom he stirs up persecution, using when he can, professing Christians as his instruments. 

Above, we virtually covered the ground intended; but after pondering the same, we feel there are one or two points rather in need of  clarification  and  amplification. For example, the presence of so many nominal Christians   among the regenerate, and the task of distinguishing the one from the other. It is true that in every age, there have been a large number of  empty professors; yet for the most part, they were easily recognised—by those who measured their outward conduct by the rules of Scripture. 

It is equally true that some of God's own children suffer   spiritual declines; and while they are in a backslidden   state,   they   differ,   practically,   very   little   from   the   unregenerate;   as   Paul   said   of   the Galatians, "I stand in doubt of you" (Galatians 4:20).  Backsliders  have no Scriptural warrant to regard themselves as children of God; still less to expect others to accredit them as such. But it is not of them we write; but rather of the ones who bear the marks of those who are in the lord Jesus. 

"All who will live godly in the lord Jesus shall suffer persecution" (2 Timothy 3:12). It is to be duly noted, that this verse occurs in a passage which describes a time of apostasy; and therefore, it is one which is most pertinent to our own day. "The last days" of verse 1 do not signify the closing days of this   era—but   mean   this   Christian   age   itself,   which   is   the   final   one   in   the   earth's   history.   In   this Christian age, there would be "perilous times" (2 Timothy 3:1), there would occur and recur seasons of declension   and   departure   from  God,   for   the   passage   is   describing   not   the   profane   world—but   the professing  world; not the character and condition of men in general—but that of  nominal  Christians in particular. This is clear from "lovers of pleasures, more than lovers of God" (2 Timothy 3:4), for those in the professing world do not pretend unto any love for Him. 

It is further borne out by what is said in verse 5. It is this feature of it which makes the passage of such deep importance to us at the present juncture. 

Now, if one carefully notes the different characteristics enumerated in verses 2 to 4, there should be no difficulty in identifying those who possess the same. Not that  all  of those features are stamped on each

one of them—yet sufficient to classify them. And it is not the slightest breach of charity—but rather, a sober statement of fact—when we say that many, in fact most, of those very features are now borne by the majority of "church members" professing to be Christians; yet who are highly indignant if anyone dared to challenge their claim! But God requires us to judge them and act accordingly: "Having a form of godliness but denying its power. Have nothing  to do with  them."  (2 Timothy 3:5).  This clearly implies two things: That God's people are able to clearly recognize such characters; and that they must have no fellowship with them. 

Should they disregard that injunction, the consequences would be most serious—compare Revelation 18:4-5, "Come  out  of her, my people, so that you will not share in her sins, so that you will not receive any of her plagues; for her sins are piled up to heaven, and God has remembered her crimes." 

Those mentioned in verse 5—and there are a multitude of such today—are described as, first, "having a   form   of godliness," which means that they have a religious veneer. They bear the world, belong to some so-called evangelical church, and seek to create the impression that they are regenerate people. But like the foolish virgins, they "took their lamps—and took no oil with them" (Matthew 25:3, 4), they are not indwelt by the Holy Spirit, nor made partakers of the transforming grace of God. For it is said of them, secondly, "but denying its power" (2 Timothy 3:5), the reality of vital godliness is lacking, the beauties of holiness are not found in them. By their lips, they claim to be godly—but by their lives, they give the lie to it. "They profess that they know God; but in works they DENY him, being abominable, and disobedient, and unto every good work reprobate" (Titus 1:16). And with such, the children of God are to have nothing to do—to shun them as they would the plague! 

In contrast from such characters, the apostle said to Timothy, "But you have fully known my doctrine, manner of life, purpose, faith, longsuffering, charity, patience, persecutions, afflictions" (2 Timothy 3:10, 11). 

There is the genuine gold—set over against the  tinsel. There is the power of godliness, set over against the mere "form" of it. It consists of soundness in doctrine, for where there is not that, there can be none of the others. It consists of a definitely-marked "manner of life," treading the path of obedience, in subjection to heaven's authority. It consists of the presence and exercise of spiritual graces. It consists of evoking and encountering the hatred and opposition of godless religionists. Then Paul adds—as though to say, my testimony and experience is common to the redeemed, "Yes, and all that will live godly in the lord Jesus shall suffer persecution" (2 Timothy 3:12). 

Once more, we would emphasize the fact that 2 Timothy 3:12 occurs in a passage which is describing a season of declension and departure from God—as the verse which immediately follows also goes on to show. Those seasons of declension are designated "perilous times" in the opening verse of the chapter; and therefore, we must supply answer to the question, What is it that particularly constitutes any "time" 

or season "perilous" to Christendom? Surely, the reply is obvious: It is the   withdrawal of the Holy Spirit's power, when His gracious operations and unction are withheld, because insult has been done to Him. Then it is that the restraining hand of God is also removed, and the flesh is given more or less free rein. The consequences are obvious: Instead of peace, there will be strife, prayer becomes formal, preaching is flat and profitless, hoary "tradition" supplants "the present truth" (2 Peter 1:12); and a dead orthodoxy  is the result. 

Soon, a dead  orthodoxy is followed  by heterodoxy,  the Scriptural standard is lowered,  worldliness comes in apace, and Christ is shut out (Revelation 3:20). 

"But evil men and impostors will go from bad to worse, deceiving and being deceived" (2 Timothy 3:13). It is religious "seducers" who are in view, the unregenerate men who occupy most of our pulpits today;   and   who   by   their   "form   of   godliness"   (2   Timothy   3:5)   delude   the   unwary—delude   them, because they fail to perceive that their lives (moral and respectable though they be) deny the power or reality and efficacy of the same. 

"Perilous" indeed is a season when such preachers abound! And what the special word to us at such a time? The next verse answers: "But as for you, continue in what you have learned and have become convinced of" (2 Timothy 3:14). Be not swayed by what nearly every other professor is doing—look well to your own bearings. 

"Continue," do not depart from "acknowledging of the truth which is after godliness" (Titus 1:1). If others are determined to make shipwreck of the faith, see to it that you "work out your own salvation with fear and trembling." But remember that  faithfulness  will cost you something. In a "perilous" time, you may—probably will—have to  walk alone, as Enoch did. If you resolve that by Divine grace you will "live godly in the lord Jesus," then know you that "persecution" must be your portion. And that persecution will come upon you not from atheists and infidels—but from those bearing the   name   of Christians. It will issue from those who still keep up a "form (or semblance) of godliness," but who are strangers to its  living power. It will come to you from  empty professors  whose compromising ways are condemned by your refusal to conform thereto; whose   worldliness   and   carnality   is rebuked by your spirituality. It was the  religious leaders  of Israel who hounded the Savior to His death! 

Thus, it is by their godly living, the true are distinguished from the false, and by the opposition which they meet with from the latter, that they may be clearly identified. Their care to avoid what they call

"singularity"   and   "puritanism"—and   thus,   to   escape   "persecution"—is   what   exposes   the   empty professor!   The   true   people   of   God—then,   are   clearly   distinguished   from   empty   professors.   The characteristic marks of the former, being: Their determination to live, at all costs, a godly life; and, in consequence,   their   suffering   persecution   in   various   forms—not   only   from   open   infidels—but particularly, from unregenerate church-members. The latter have something of "the form of godliness," 

but are strangers to its power or vital influence. 

Genuine   "godliness"   is   consistent,   all   of   one   piece,   evidencing   itself   in   every   situation   and circumstance.   Those   with   merely   the   "form"   are   "religious"   only   at   certain   times,   and   in   certain relations. 

 Genuine  godliness one is a new nature within—manifesting itself without; the  mere form  of godliness is nothing but an external cloak, seeking to hide the old man.  Genuine  godliness issues from filial fear and   spiritual   love;   the   mere   form   of   godliness   issues   from   servile   fear   and   selfish   love.  Genuine godliness   is   vitalized   by   the   Holy   Spirit;   the   mere   form   of   godliness   is   regulated   by   selfish considerations, or is stimulated by emotion.  Genuine  godliness is lasting; the  mere form  of godliness is only evanescent. 

July, 1946

"For this is what the high and lofty One says—He who lives forever, whose name is holy: I live in a high and holy place, but also with him who is of a  contrite  and  humble  spirit." Isaiah 57:15

Here we have a distinct, though  brief, description of those whom the high  and lofty One inhabits. 

Contrition and humility are the identifying marks of the particular characters in whom the Holy One dwells. 

That description applies to and is common to all the regenerate. "Him who is of a  contrite  and  humble spirit" is not a delineation of a few exceptionally   eminent   saints who constitute a special class all to themselves—but depicts all who are truly saved. So far from those marks belonging only to certain highly favored souls that have far out-stripped their fellows in spiritual attainments, they are found in every one who has been born again. That is clear from Romans 8:9-11: God indwells all the regenerate, for "if anyone does not have the Spirit of Christ—he does not belong to Him"; and compare Galatians 2:20, Ephesians 2:22. 

Now if the reader will carefully and honestly examine himself in the mirror of the Word, he should have no difficulty in discovering whether or not those two features are stamped upon him. The Hebrew word for " contrite" means "bruised" or "beaten," as an object that comes under the  pestle  or  hammer. 

That at once reminds us of Jeremiah 23:29: "Is not my word like as a fire? says the Lord; and like a hammer that breaks the rock in pieces?" Fire in the   conscience  (Deu 32:22), and a hammer on the heart. When God's Word is applied in power, it convicts the sinner of his awful sinfulness; and when a crucified Christ is revealed to him, he mourns for his sins as one mourns for his only son (Zec 12:10). 

Contrition then is a feeling sense of the heinousness and loathsomeness of sin. It causes us to grieve over it with godly sorrow. 

If   sin   is   hateful   to   you,   if   the   plague   of   your   heart   is   your   sorest   grief,   if   you   mourn   over   your corruptions—then you have a "contrite" spirit. 

But it is rather upon the second of those marks we wish to dwell, for many of God's little ones deprive themselves of legitimate assurance because of ignorance on this subject. A humble spirit or heart is an infallible sign of regeneration, for the unregenerate are proud, self-satisfied, self-righteous. Yet the very mention of the word "humility" seems to cut off many Christians. As they examine themselves, they discover so much  pride  at work within, that they are quite unable to persuade themselves that they have a humble heart. It seems to them that humility is one thing they most evidently lack. Now it will no doubt be a startling statement—but we unhesitatingly affirm that the great majority of God's people are not less—but far more humble than they suppose. That is a fact, and we propose to now furnish clear and full proof of the same, and in language which we trust the simplest will be able to grasp. Attend closely then to what follows. 

FIRST,   that  the  Christian   reader   possesses  a  humble  heart  is  plain   from  the  fact  that  he  confesses himself to be a Demon-deserving sinner. We do not have in mind what you think or say of yourself when in the company of your fellows—but rather what you feel and say of yourself when alone with God. 

Whatever pretenses you are guilty of before men—and none of us can plead guiltless there, for we naturally want people to think well of us and are hurt if they do not—when in the presence of the Omniscient One, you are real, sincere, and genuine. Now, dear reader, be honest with yourself: When on your knees before the Throne of Grace, do you freely and frankly acknowledge that if you received your lawful due, you would even now—be suffering the dreadful fires of torture? If so, a miracle of grace

must   have   been   wrought   within   you.   No   unregenerate   person   will   or   can   honestly   make   such   a confession to heaven, for he does not feel he has done anything deserving of eternal punishment! 

SECOND, if you own that "all your righteous acts are like filthy rags," that is proof you possess a humble heart. Of course, we mean much more than your merely uttering those words as a parrot might, or even singing then during some religious service. We mean that when you are in the presence of the Lord—which is always the surest test—you personally realize that you have nothing whatever of your own to commend you to His favorable regard, that there is not a single meritorious deed standing to your credit before Him. 

We mean that, when bowed in His presence, in the calmness and quietness of your prayer-closet, you own without any qualification that your best performances are defiled by sin—and that in yourself, you are a filthy pauper! 

If that is indeed your language before God—it most certainly issues from a humble heart. The heart of the natural man thinks and feels the very opposite, and can no more loathe himself—than transform himself into a holy angel. 

THIRD, if you receive everything in the Scriptures as a little child—that is another proof that a miracle of grace has been wrought within you and that you now possess a humble heart. By nature, we are

"wise and prudent" in our own esteem. 

The enmity of the proud carnal mind rises up against the sovereignty of God, making one vessel to honor and another to dishonor; against the spirituality and strictness of the Divine Law, which curses all who deviate the slightest from its holy demands; against the endless punishment of all dying out of Christ. But the regenerate, though there is much they do not understand, accept without murmur or question—all that is revealed in the Word. If you do, that is proof that your pride has been abased before God. 

FOURTH, if you mourn over the   wretched returns   you make unto God, that is further evidence of a humble heart. Nor is this a point difficult to determine. There is no need for you to make a mystery out of it. You know whether you do or do not   sorrow   over the response you make unto God, for all His goodness unto you. You know whether or not you feel you have ill requited Him, for the multitude of His favors and mercies. You know whether you do or do not grieve over the coldness of your heart, in answer to His loving-kindness; the weakness of your faith, in view of His promises; the feebleness and perhaps the absence of your praise and thanksgiving, for His long-sufferance and faithfulness. If you do make conscience of these things, mourn over them and confess them—though not as feelingly as you ought—that is another proof of a humble heart. As it is  faith, and not the  strength  of it, which saves; so it is such  mourning, and not the  depth  of it, which evidences its spirituality. 

FIFTH, if you frankly ascribe to heaven all the good that is in you—then you have a humble heart. If you freely own that all your springs are in Him, that He has wrought all your works in you (Isaiah 26:12), if you honestly disclaim any credit to yourself for any good thing—then your pride has been slain before God—and that is what most matters! If the language of your heart really is, "by the grace of God, I am what I am" (1 Corinthians 15:10), my "sufficiency is of God" (2 Corinthians 3:5), that He has worked in me both to will and to do of His good pleasure (Philippians 2:13)—then most assuredly, your pride has been subdued. In such case, you will gladly unite in declaring, "Not unto us, O Lord, not unto us—

but unto your name give glory!" (Psalm 115:1). You will take no credit for—nor should you deny the

existence of—a humble heart—but will unhesitatingly give God all the honor and praise for it. 

How thankful we should be that Scripture does not say, God dwells only in those who have complete victory over sin, or those who enjoy unbroken and unclouded communion with Him. Had those been the distinguishing features named—then everyone of us might well despair—most certainly, they had excluded   or   "cut   off"   this   writer.   But   we   say   again,   a   contrite   and   humble   spirit   takes   in   every regenerate soul. And if you, my reader, measuring yourself by what has been pointed out above, can discern such fruits and evidences of contrition and humility—then so far from its being presumptuous for you to look upon yourself as one saved and indwelt by the heavens, it would be most wicked presumption for you to do otherwise. 

April, 1949



"That every one who  sees the Son, and believes on him, may have everlasting life" (John 6:40). 

There is a  seeing of  the Son which is necessary for a saving faith  in  Him. That sight of Him is far more than an intellectual perception, being an   experiential revelation of Him in the soul. The majority of professing Christians have nothing better than a natural notion and image of Christ in their brains; but those who behold Him to their everlasting well-being, are granted a spiritual and supernatural sight of Him. 

That raises the vitally important question, How may I be certain that the   latter   is my case? By the effects  produced.  The  sinner  is  brought to   realize his  desperate and   dire need   of  Christ,  and  made sensible that He alone can meet his desperate case. Christ can only be effectually seen in His own light (Psalm 36:9; 2 Corinthians 4:6). As the sun cannot be seen except by its own light, neither can the Son of righteousness be beheld, unless He arises upon us with healing in His wings. He whose eyes were formerly   blinded by sin  — is now given a spiritual and inward sight of Him who is fairer than the children of men. By that sight, Christ is beheld as an all-sufficient Savior for the vilest of sinners; and the heart is drawn out irresistibly to Him. He is now seen as a perfectly suited . . . 

 Physician  to heal, 

 Prophet  to instruct, 

 Priest  to cleanse, and 

 King  to subdue His enemies. 

1. A  spiritual sight of the Son begets FAITH in Him.   It cannot be otherwise, for such a view of Christ   compels   confidence   in   Him.  When   the   Lord   Jesus   performed   His   first   miracle  at  Cana  and

"manifested forth his glory," we read that His disciples "believed on him" (John 2:11). A revelation of Christ puts unbelief quite out of countenance. While  unbelief  prevails, it says, "Unless I shall see in his hands the print of the nails…I will not believe" (John 20:25); but when Christ appears, faith exclaims, 

"  My  Lord and my goodness!" (John 20:28). When a man's eyes are opened to see the King in His beauty —

his heart at once closes with Him. "Those who   know   your name   will   put their trust in you" (Psalm 9:10). 

2. A spiritual sight of the Son works REPENTANCE and sorrow for sin.  It is written, "They shall look upon me whom they have pierced, and they shall  mourn  for him, as one mourns for his only son" 

(Zechariah 12:10), which is fulfilled in the experience of every one whose eyes have been opened by divine grace. "Was it possible for you, O believer, to look upon this glorious Son of righteousness without a  watering eye  and a mourning penitential heart? Did not the heart, that was harder than a flint, become softer than wax, melting beneath the warm fire of the love of God manifested in the lord?" Ralph Erskine (1685-1752). When Job saw the LORD, he abhorred himself and repented in dust and ashes (Job 42:5-6). 

3. A  spiritual sight of the Son inspires HOPE.  The unregenerate, even the hypocrite, has a "hope" 

(Job 8:13), but when a person is supernaturally illumined by the Spirit, he perceives that his hope rests on a rotten foundation, and he is obliged to forsake his refuge of lies. Now he is horrified over his enmity against God and terrified at the imminent prospect of suffering His wrath forever. His awful sins stare him in the face, and his expectation of escaping the just punishment of them expires. But a revelation of Christ to the soul changes his despair into a lively hope, and his fervent longing now is "to depart, and to be with Christ; which is far better" (Phi 1:23). 

4. A spiritual sight of the Son engenders LOVE to Him, not only for His  bounty, but chiefly for His

 beauty. This it is, and this alone — which breaks the power of natural enmity against God. Nothing but a revelation of Christ will win the heart to Him. "Whom having not seen [by sense], you love" (1 Peter 1:8).  Was   it   not   so   with   Saul   of   Tarsus?   Filled   with   prejudice   and   hatred   against   Christ   and   His followers, a   sight of Jesus   made him immediately drop the weapons of his rebellion and cry, "Lord, what will you have me to do?" (Act 9:6). It is impossible to have a discovery of Christ made to the soul

—   and   yet   not   love   Him,   His   people,   and   His   precepts.   I   may   indeed   mourn   the   feebleness   and fickleness  of my love — yet I certainly would not do so if I still hated Him! 

5. A spiritual sight of the Son causes a yearning for KNOWLEDGE. Not of profitless speculations on prophecy, nor for a better grasp of theology — but for a deeper and fuller apprehension of Christ Himself: in His wondrous person, His glorious offices, His peerless perfections, and His perfect work; and that, not merely  information  of the same, but a  personal acquaintance  with them. When Christ has made Himself known to one, his longing is "One thing have I desired of the LORD, that will I seek after; that I may dwell in the house of the LORD all the days of my life, to behold the beauty of the LORD, and to inquire in his temple" (Psalm 27:4). No matter to what extent he may grow in grace —

yet he will still desire and purpose with Paul, "that I may know him" (Phi 3:10), counting all else but loss,   "for   the   excellency   of   the   knowledge   of   Christ   Jesus   my   Lord"   (Phi   3:8),   longing   for   the immediate vision of Him in glory. 

6. A spiritual sight of the Son brings LIBERTY.  "Where the Spirit of the Lord is, there is liberty" (2

Corinthians 3:17). The reference there, as the next verse goes on to show, is to the Comforter  as  a Spirit of revelation — revealing to the believer the glory of the Lord, and conforming him thereto. Such is the actual experience of God's children. A supernatural beholding of the glory of God in the face of Christ . 

. . 

looses our chains, 

frees us from our legal bondage, and

delivers from fears of the wrath to come. 

Liberty is then ours to freely unbosom ourselves to the Lord as we never did before, to tell out to Him the burden of our hearts, to pray and plead before Him in childlike reality. This it is, which liberates the captive and opens the doors of the prison to him who previously was bound (Isa 61:1). "I sought the LORD, and he heard me, and delivered me from all my fears" (Psalm 34:4). 

7.   A  spiritual   sight   of   the   Son   instills   JOY.   Therein   is   the   spiritual   fulfillment   and   personal application of that promise, "The wilderness and the solitary place [the Christless soul] shall be glad for them; and the desert shall rejoice, and blossom as the rose. It shall blossom abundantly, and rejoice even with joy and singing." And what is it, dear reader, which occasions such a glorious transformation from desolation and barrenness — into jubilation and fertility? This: "They shall  see  the glory of the LORD,   and   the   excellency   of   our   God"   (Isa   35:1-2).   The   experience   of   their   father  Abraham,   is reproduced in all his believing children: "Abraham rejoiced to see my day" said Christ, "and he saw it, and was glad" (John 8:56). Thus it was, too, with the apostles: "Then were the disciples    glad, when they  saw  the Lord" (John 20:20). A discovery of Christ unto the soul — cannot but produce gladness. 

8. A spiritual sight of the Son engenders LONGINGS.  Longings to be delivered from . . . 

the raging of indwelling sin, 

the surgings of pride, 

the risings of self-will, 

the chilling blasts of unbelief 

from everything which hinders his enjoyment of the Lord. 

The experience of such a soul is expressed in those words, "As the deer pants after the water-brooks — 

so pants my soul after you, O God" (Psalm 42:1). Pants . . . 

for more of His  grace,  to triumph over trials and hindrances; for more of His  holiness, to be more fully conformed to His image; for more of His  strength, to overcome temptations; 

for more of His  spirit, to be brought into closer and more constant communion with Him. Yes, a discovery of Christ to the soul, creates longings to depart from this earthly scene and to be with Him forever. 

9. A spiritual sight of the Son causes contempt of the WORLD.  Once Christ is made a living reality to the heart, that person realizes that everything under the sun is "vanity and vexation of spirit" (Ecc 1:14; 2:17). He now finds that the most alluring  wells of this world  are "broken cisterns, that can hold no water" (Jer 2:13), and can minister no   satisfaction   unto him. He has been thoroughly spoiled for them. An internal revelation of Christ, completely eclipses the beauty and glory of those objects which charm the ungodly. His language now is, "What have I to do any more with idols?" (Hos 14:8). Moses esteemed the very "reproach of Christ, greater riches than the treasures in Egypt" (Heb 11:26). Even though  he suffers a relapse, and  his love for Christ so cools that for a time,  and he returns  to the dainties which the unregenerate feed on — he finds them to be no better than "husks" which the swine eat. 

10. A spiritual sight of the Son evokes ZEAL. There are indeed many who "have a zeal of God, but not according to knowledge" (Rom 10:2), for it issues from the feverish energy of the flesh — rather than  being  prompted  by the Holy  Spirit;  and is  directed  by impulse,  carnal reason,  or tradition  —

instead of by means of God's Word. But an inward revelation of Christ conveys such an experiential knowledge of Him, as regularizes our energies and leads the soul to do and suffer for Him. Love for Him constrains him to further His cause and help His followers. He has a true zeal for the honor and the glory of Christ — as moves him to deny self, separate from the world, and run in the way of His commandments. Though he is ridiculed and persecuted, these things move him not, and he counts not his life dear unto himself. If such effects as the above have been produced in you, my readers, then it can be said, "  Blessed  are  your  eyes, for they  see" (Mat 13:16). 
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It is a great mistake to suppose that it is only in the Scriptures of the New Testament that we shall find the features of a Christian described: the same is equally true of the Old Testament. It would indeed be passing strange were it otherwise, for God's work of grace within His people is essentially one in all generations. As human nature and human needs have known no change since our first parents were driven out of Eden, neither has God varied His method or means in ministering unto His children. The supernatural  operations  of the Holy Spirit in Abel, Enoch, and Noah — did not differ from those which He put forth in Peter, Paul, and Timothy; and the spiritual  fruits  which He produced through them were one and the same in each instance. Thus, the marks or characteristics of the godly have been uniform in every age and climate. Antediluvian or post-diluvian, Jew or Gentile, first century or twentieth A.D. —

the soul experiences of God's elect have been similar. 

There   has   been   a   like   realization   of   their   sinnership   and   lost   condition,   a   like   longing   for   God's salvation and panting after holiness, a like realization of their own helplessness to improve themselves or do anything to win God's acceptance, a like looking off unto Christ for redemption, and a like peace and joy when assured of their pardon. "As in water face answers to face, so the heart of man to man" 

(Pro 27:19) — true both naturally and spiritually. 

A striking and blessed illustration of what has been pointed out above is found in Psalm 119, which was aptly called by a writer of two hundred years ago, "The anatomy of a regenerate soul," for therein we have delineated the most secret dispositions of a godly heart. Its condition and pulsations are there fully opened to our view. The whole psalm supplies us with a complete portrait of a saint: his aspirations, his meditations, the exercises of his inner man, and his conduct. Though the circumstances through which David   passed   may   be,   in   their   accidental   and   incidental   details,   different   from   God's   providential dealings with the reader — yet if he is regenerate, his inward history corresponds closely with that of the sweet Psalmist of Israel. "That which is born of the Spirit is spirit" (John 3:6), and as Charles Bridges (1794-1869) said in the introduction to his excellent exposition of Psalm 119, "The modern believer, therefore, when employed in tracing the record of Patriarchal or Mosaic experience, will mark in the infirmities of the ancient people of God — a picture of his own heart; and in comparing their gracious exercises with his own, he will be ready to acknowledge, 'All these works that one and the selfsame Spirit, dividing to every man severally as he will' (1 Corinthians 12:11). 

"In this view, it is the object of this work to exhibit an Old Testament believer in a New Testament garb as one 'walking in the same spirit and in the same steps' with ourselves. 'Faith which works by love' 

(Gal 5:6) — the fundamental distinction of the Gospel — pervading the whole man….In all the variety of Christian feelings and holy conduct, we observe its operations leading the soul into communion with God, and molding every part into a progressive conformity to His image. When we view the 'man after God's own heart' . . . 

taking God for his portion (Psalm 119:57), 

assembling with His people (verses 63, 79), 

feeding upon His Word (verses 47, 97, 111); 

when we mark . . . 

his zeal for his Master's glory (verse 139), 

his devotedness (verse 38), and 

self-denial (verse 62) in his Master's work; 

when we see him ever ready . . . 

to confess His name (verses 46, 115, 172), 

to bear His reproach (verses 23, 69, 87), and 

caring only to answer it by a steady adherence to Him (verses 51, 78, 157)

— do we not in those lineaments of character recognize the picture of one who in after times could turn to the churches of Christ and say, 'Wherefore I beseech you, be followers of me' (1 Corinthians 4:16)? Happy are they who are conformed to this holy man." 

We may well use Psalm 119 (among other purposes) as a  standard  by which to determine the state of our souls. Let each reader of this article bring his inner man to this touchstone, comparing its workings and aspirations with the display there given of David's affections. If your desires correspond with His, if you find your heart has His holy longings, then you may well conclude that God has "renewed a right spirit   within   you"   (Psalm   51:10).   On   the   other   hand,   if   you   are   unacquainted   with   such   spiritual breathings as are here discovered and are a stranger unto such holy exercises, if its language be in your ears as an unknown tongue — then be assured that you are  not  a new creature in the lord. 

Each lineament of this heaven-born soul should be separately and thoughtfully examined. Here we will confine ourselves unto a single one: "I have longed for your salvation, O LORD; and your law is my delight" (Psalm 119:174). 

"Salvation" is here to be taken in its widest sense, and not limited to the pardon of sins, or cancellation of guilt. In its fullness, "salvation" includes all the mercies of the everlasting covenant. It is viewed here not from the  judicial  but the  experiential  side, and therefore, as an object of longing — unto a soul which is sensible of its deep needs and sees in the lord's salvation, a complete supply for them. 

"I have longed for your salvation, O LORD" was said by David not as one who had not yet tasted that He is gracious, but who yearned for a fuller acquaintance with Him. David now sat upon the throne of Israel, yet that contented him not. Have  you  found every earthly possession and pleasure to be vanity? 

Have your eyes been opened to see your wretchedness, your heart been made to feel its deep needs? Is there a hungering and thirsting in your soul after righteousness? Then do you not exclaim, "I have longed for  your salvation, O LORD"? 

That longing has  several degrees. At first, it may be like a smoking flax, where one can hardly discern a spark of fire, because it is choked by the prevalence of unbelief. But if it is inspired by the Holy Spirit, it will become more lively and vivid, and break forth into ardent prayers. Yes, it will eventually obtain such strength as to make its possessor say, "As the deer pants after the water brooks, so pants my soul after you, O God" (Psalm 42:1), and He has promised "the desire of the righteous shall be granted" 

(Pro 10:24). 

Such   longing   marks the character of   all   quickened souls. It is an evidence of a work of grace, for it springs from love to its Author. But the thoughtful and discriminating reader may ask, "Do not some of the unregenerate have a longing for God's salvation — that they may be delivered from the wrath to come?" At times they think so, and perhaps say so, but their  actions  prove the contrary. Even so, how am I to distinguish   my  "longing" from theirs? By its very nature. Is your longing actuated only by a sense of dread of the everlasting burnings, or mainly by a desire to be delivered from the   power  and pollution   of sin? Is your desire constant and persistent, something more than a passing fancy? Is it serious and earnest, and not just a superficial and fickle notion? Is it an  influential  one which leads to action, to diligent seeking — and not merely an idle whim? Is it a  predominant  one, so that all other interests are subordinated to its realization, and not one which is overcome by the opposition of the flesh and allurements of the world? If so, there is good reason to believe God is its Author. 

But let the inquiry be pressed still more closely.  David not only declared, "I have longed for your salvation, O LORD," but he added, "and your law is my delight." If your longing be for  holiness, then it is necessarily accompanied by an approbation of God's scepter, for subjection thereto is the way unto its realization. A spiritual desire for God's salvation issues in a delight of His precepts, and such delight

is the very pulse of the spiritual life. Delight in the lord's commandments is not found in the unregenerate, for "the carnal mind is enmity against God," and is "not subject to the law of God, neither indeed can be"   (Rom   8:7).   But   the   language   of   one   who   is   born   of   God   is   "I   will   delight   myself   in   your commandments, which I have loved" (Psalm 119:47). The two things cannot be separated: "LORD, I have  hoped  for your salvation, and  done  your commandments" (Psalm 119:166) — not perfectly so, but with a sincere and real endeavor to conform unto them. The hearts of all God's children are in the same mold: they love what He loves — and hate what He hates. Though when they "would do good, evil is present" with them; nevertheless, each one can truthfully aver, "For I delight in the law of God after the inward man" (Rom 7:21-22). 

"I have  longed  for your salvation, O LORD" —  not "I have not fully attained unto it." Such a  longing arises from a sense of insufficiency in ourselves. At the close of his eventful life, Jacob declared, "I have waited for your salvation, O LORD" (Gen 49:18). A like submissive expectation befits us. "It is good that a man should both hope and quietly wait for the salvation of the LORD" (Lam 3:26). "We ourselves   also,   who   have  received   the  first-fruits   of  the  Spirit,   even   we  ourselves   do  groan   within ourselves, waiting for the adoption" (Rom 8:23). So long as we are in this earthly scene, our longings are unsatisfied; necessarily so, for we yearn for and press unto perfection. If you can truthfully say, 

"My   soul   thirsts   for   God,   for   the   living   God"   (Psalm   42:2),   then   you   need   not   have   the   slightest hesitation in declaring, "As for me, I will behold your face in righteousness: I shall be satisfied, when I awake, with your likeness" (Psalm 17:15). 
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