








This question of the supremacy of the mind in Christianity is important (Rom
12:1,2). Those who attend the Toronto style meetings are urged to abandon
their minds. The blessing is hindered if the possible recipient retains his critical
faculties. A characteristic of the meetings are fierce prophecies denouncing
those who attend with a critical spirit. The well-known author and Vineyard
protagonist John White is negative about those who criticise the so called
phenomena. He describes them as those who have ‘had it’ (are beyond hope)!
I would comment and say that this must surely be the ultimate in second
blessing teaching, namely, we are doomed to be second class Christians if we
resist this mindlessness!

Union with Christ

Exposition on ‘Union with Christ’ by the ejected Puritan, Rowland Stedman,
has been prepared for us by John A Hopper of Essex. What sublime experien-
tial blessing is ours as we enjoy abiding union with Christ! As we contemplate
the fact that we are blessed with every spiritual blessing in Christ in the
heavenly realms we can only view the mindless drunkenness as repugnant.

Hanserd Knollys and Wayne Grudem

Educated at Cambridge University Hanserd Knollys was an early Baptist who
came from a Puritan background in the Anglican Church. William Erbury
(1604-1654) was a Puritan minister. He became a champion of the Seekers. As
explained by Prof Michael Haykin, Erbury used the same arguments for the
continuation of signs, wonders and miracles used by John Wimber, leader in
the Vineyard Movement today. The same dire prophecies against those who
resisted these fanatical claims were made in the seventeenth century as are
being made by John White and others in our day. In the sixteenth century
Martin Luther said of the Zwickau prophets that they had swallowed the Holy
Spirit feathers and all! There is nothing new!

As will be seen in the review, Wayne Grudem’s Systematic Theology is
thoroughly Reformed when it comes to salvation truth yet he follows Wimber
and the Vineyard Movement in maintaining the same position as the Seekers
did three centuries ago and as the Zwickau prophets before them.

Michael Haykin’s work on Knollys is to form part of a book on the rise of the
Early Particular (Reformed) Baptists. Haykin’s most readable biography of
John Sutcliff, One Heart and One Soul, has just been published by Evangelical
Press. This sturdy, 430 page work (£9.95) is a most valuable resource on the
renewal of the Calvinistic Baptist cause of the eighteenth century. It describes
the friendship of Sutcliff with Andrew Fuller, William Carey, John Ryland Jr.
and others.







and his signing the second edition of The First London Confession, published in
1646. This Confession helped to weld together the fledgling Baptist movement in
the early decades of its existence.

Knollys signed this Confession as the pastor of a substantial London congregation,
which may well have regularly seen close to a thousand come to hear him preach
in the late 1640s and 1650s.” Throughout these years, however, Knollys was active
not only in promoting the Baptist cause in London, but also in seeking to establish
Baptist works in other areas of England and Wales. These years were a harvest-
time for the Calvinistic Baptists, and the religious toleration extended to them by
Oliver Cromwell (1599-1658) enabled them to plant some 130 churches in these
two decades.?

Knollys and the Seekers

Now, in championing the Baptist cause Knollys had to deal with the attacks of an
amorphous group known as the Seekers, who flourished during the 1640s and the
1650s. The Seekers, J F McGregor points out, regarded the sign of a true church of
Christ to be ‘its possession of the grace given to the apostles and demonstrated
through miracles’. Thus, since none of the Puritan congregations claimed to be in
possession of such charismatic gifts, the Seekers felt that they had to withdraw
from them and wait for what they hoped would be a new divine dispensation.’

William Erbery (1604-1654)," for instance, who began his career as a Puritan vicar
in Cardiff and ended up as ‘the champion of the Seekers’, argued that he and his
contemporaries were living in an era characterised by the absence of the life-giving
Spirit of God. The Spirit had withdrawn from the Church after the days of the
apostles because of the Church’s apostate ways. Due to this absence of the Spirit
and his charismatic gifts, any attempt to gather churches on the basis of what the
New Testament has to say about the local church and its ordinances was doomed
to failure. On the basis of this perspective Erbery judged the Calvinistic Baptists to
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be sorely deluded in their attempt to establish New Testament congregations. The
apostles, he asserted, could baptise believers because they ‘had the manifestation
of the Spirit in manifold gifts’, but, he asked, ‘what manifestation of the Spirit have
any of the Churches this day?'" In fact, Erbery maintained, Old Testament
believers were in a better state than believers in his day: ‘The Church, under the
Law, had some gifts of the Spirit manifest among them, as the gift of Prophecie, the
gift of Healing, yea raising the Dead, with signs and miracles...; this is more than
present Churches have, having less of the manifestation of the Spirit than that
under the Law, therefore [they] must needs be more in bondage in Babylon, not
having one gift of the Spirit to continue their Church-state to be of a Gospel-
glory.’"?

Thus, because the Baptist congregations have not the appearance of the
Spirit from on high, the Lord will roar in them, and will make every one
of them to tremble ... because therein they disobey the command of
Christ; they tell their proselytes, You must be dipt, because you must
obey the command of Christ. I say, going forth to baptize, or be baptized,
without the baptism of the Spirit on the Church, is not the command of
Christ, but against it... What is the baptism of the Spirit? Is it the presence
of the Spirit? The Apostles had the presence of the Spirit before
[Pentecost]; Is it the abundance of the Spirit? Christ breathed upon them
before [Pentecost], and said, ‘Receive the Holy Spirit,” John 22:20, yet
they were not baptized with the Spirit. The baptism of the Spirit (as [ have
often said) is pouring forth of all the gifts of the Spirit on the Church. ...
Therefore to Baptize in a Gospel-way without the Baptism of the Spirit,
is to deny the Spirit of Jesus."

Mlustrative of the Calvinistic Baptist answer to the Seeker position is Knollys’ The
Shining of a Flaming Fire in Zion, published in 1646. This work was actually
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with his gifts and graces ... So then we need not stay [i.e. wait] for a
Ministry with Miracle, being we have a Word with Miracle.”

Preaching that is empowered by the Spirit to the salvation of sinners is in itself
miraculous. This perspective is fully in line with the Puritan thought of the day.
The Puritan preacher Thomas Adams (fl. 1612-1653), for example, had stated:

Even still God works miracles, though we take no notice of them. That
our hearts should be converted, this is a miracle. That our faith should
believe above reason, this is a miracle ... If he does not fetch water out of
a rock, yet he fetcheth repentance out of sin, and makes the stony heart
gush out tears; this is a greater miracle.”

Thus, Knollys concluded: ‘Although we have no gifts in our Churches but what we
have received, and we have not received any Gifts of the Spirit to boast of them:
Yet I must bear this Testimony, we come behind in no gift; what we have received
we are bound to bless God for, and desire to honour Christ our Head with all the
gifts which we have received from him.’* Knollys and his fellow Baptists laid no
claim to possessing all of the gifts which were present in the early church, but they
were conscious nevertheless that the Spirit was at work among them through a
variety of gifts.

Knollys’ conviction with regard to the whole subject of spiritual gifts is especially
instructive in our day when twentieth-century heirs of the Seekers maintain that the
full panoply of the Spirit’s gifts is always available to the church. Knollys was
rightly not convinced that post-New Testament believers had access to all of the
spiritual gifts in evidence in the apostolic era. Moreover, contrary to the views of
the Seekers, Knollys did not believe that the absence of these gifts impeded the
establishment of Spirit-filled congregations. The Spirit always gives that which the
Church needs. As Knollys® friend Benjamin Keach (1640-1704), another key
Baptist leader in the latter half of the seventeenth century, wrote in a book which
Knollys publicly commended: ‘Whilst there is a Church Militant, Saints on this
side Perfection, ... those Spiritual Gifts needful to their present State, shall be
given, and be amongst them, for the Support of the great Ordinance of the Ministry,
and for the good of the Church.””

Noteworthy in the last text cited above from The Shining of a Flaming Fire in Zion
is the trinitarian emphasis that Knollys highlights: in the bestowal of the gifts of the
Spirit, God the Father and Christ the Son are also vitally involved. Knollys had
occasion to discuss further Christ’s involvement in the bestowal of spiritual gifts in
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another work, Christ Exalted, a sermon on Colossians 3:11. Christ, Knollys
affirmed, has purchased the gifts through his death, and as such is the ‘Alpha and
Omega, the beginning and the ending, of all those graces, gifts, and fruits of the
Spirit, which are in the new man’. It is Christ who gives ‘lustre and beauty’ to each
spiritual gift. Indeed, it was the Father’s design that ‘Christ should communicate
all grace, gifts, etc. unto his people’.? And because he is the source of the gifts,
Christ is to be more highly prized than any of them.

In making this final point Knollys enunciated what will become a familiar theme in
the Calvinistic Baptist tradition, namely, the subsidiary importance of the gifts of
the Spirit in the Christian life.

Let Christ be all in all, in the gifts of the Spirit and graces of sanctifica-
tion; for ... he is the Author, the Preserver, and finisher of them all.
Therefore let him have the pre-eminence above all, set a high esteem on
every gift and grace of God, account a little grace better than all the
riches, honours, pleasures, and creature-comforts of this world. But you
ought to prize Christ far above all his own gifts and graces in us, for he is
the life of them all, the marrow and substance of them all. What is all
knowledge, unless ye know God in Christ? I Cor 13:2: nothing. What is
all faith, except Christ be the object of it? 1 Cor 13:2: nothing.*

Knollys was insistent that Christ is far more precious than any of his gifts. For
possession of Christ is evidence of salvation, whereas that of the gifts is not.

If you have Christ, you have all ... but if you lose him you lose all; you
will lose your hopes, Comforts, and all your duties, yea you will lose
God, Heaven, and soul, and all. It matters not what you have if you want
Christ, no gifts, duties, reformations, qualifications, or other things
whatsoever, will make you happy without Christ... Therefore make sure
that Christ is yours.”

Knollys proceeded to apply this perspective on the gifts of the Spirit to the age-old
problem of believers being overawed by other more gifted Christians.

Hear this you poor in spirit, you new-born babes in Christ, who have the
persons of believers (especially Preachers) in admiration, and set them up
on high in your hearts, and extol them with your tongues; because you
discern so much humility, love, patience, faith, and other gifts of the
Spirit, and graces of sanctification in them: should you not rather admire
Christ, exalt Christ, and extol him, who is the purchaser, the owner, the

23. Ibid. 10.
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Donor, and the author of all these spiritual gifts and graces, for we have
nothing but what we have received, by his grace we are what we are, and
all the grace we have, from his freeness we received it, John 1:16.
Therefore let him receive the glory of all, and let him have the pre-
eminence in all, for he is all in all.*

This text well reveals the Christ-centred nature of early Calvinistic Baptist life and
thinking. Christ, not his servants, is to be the object of the Church’s adoration.

Knollys and Physical Healing

From the 1660s to the 1680s those who dissented from the worship and rites of the
Church of England experienced heavy persecution. Knollys himself was twice
imprisoned. But, as has been mentioned, he survived to see the dawn of a new era,
when William III secured the passing of the Toleration Act in 1689, which gave the
Dissenters freedom to preach and gather congregations. Although Knollys’
physical capabilities appear to have been somewhat restricted, he and his fellow
Baptist William Kiffin took the occasion of this declaration of toleration to issue a
call for the first national assembly of Calvinistic Baptists. The representatives of
the one hundred or so churches which met in London in September of 1689 gave
their formal assent to what is known as The Second London Confession of Faith,
the definitive Calvinistic Baptist confession of the seventeenth century. Attached
to the Confession was a list of names, thirty-seven Calvinistic Baptist pastors who
concurred with the Confession, and it was appropriate that heading the list was the
name of Knollys.

The same year that this assembly took place in London, Knollys was involved in a
fascinating event that is recorded by Thomas Crosby (1683-ca 1751) in The
History of the English Baptists. Crosby’s father-in-law was Benjamin Keach, who
was taken ill in 1689 and was expected to die. But, Crosby records: ‘The reverend
Mr Hanserd Knollis*' seeing his then dying friend, and brother in the Gospel, near,
to all appearance, expiring, betook himself to prayer, and in an earnest and very
extraordinary manner begged, that God would spare him, and add unto his days,
the time he granted to his servant Hezekiah; and as soon as he had ended his prayer,
he said, Brother Keach, I shall be in heaven before you, and quickly after left
him.”* Knollys would die two years later; Keach lived another fifteen years, dying
in 1704, the same span of years God added to the life of Hezekiah according to
Isaiah 38.
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How can this incident from Knollys’ life be reconciled with his clearly held belief
that the extraordinary gifts of the Spirit were a thing of the past? One answer, that
given by the nineteenth-century Baptist historian Joseph Ivimey (1773-1834), is
that Knollys probably thought the ‘direction given [in] James v.14-16, was not
confined to those who possessed the “gifts of healing”, as one of the extraordinary
gifts of the Holy Spirit, bestowed in the Apostolic times; but that it extended to all
the ministers of Christ.’® A more general answer, building on that of Ivimey,
would be that while Knollys did not believe in the continuation of the extraordinary
gifts given to the first-century church, nor look for their restoration, neither did he
wish to restrict the sovereignty of God and wholly confine his wondrous deeds to
the past. God could and did still heal in answer to prayer. Knollys’ position appears
to be essentially the same as that of other Puritan authors. For instance, John Owen
(1616-1683), the leading theologian of Restoration Puritanism, could state in A
Discourse of Spiritual Gifts: ‘It is not unlikely but that God might on some
occasions ... put forth his power in some miraculous operations; and so he yet may
do and perhaps doth sometimes.”*

Knollys died in 1691 when = was in his ninety-third year, a mature and ‘old
disciple of Jesus Christ’. To the end he retained his clarity of mind and solicitude
for his flock, as a final letter to his church amply bears witness. After Knollys had
especially commended the church in this letter ‘for continuing in the Apostles’
doctrine and fellowship, in breaking of bread, and in prayer’, he went on to exhort
his flock to be zealous in God’s service and to have their zeal directed by ‘the light
of knowledge” and the glory of God.” Well over a hundred years later this letter
could call forth from an anonymous reviewer in The Baptist Magazine the desire
that ‘the spirit which indited it be possessed in an abundant measure by all our
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leaders must bear the blame for the
excesses.

A Yes, the leaders are wicked
men to abuse power in this way. The
clearest signs of drunkenness in these
meetings are that the leaders are drunk
with power. There is no sign of care or
concern for the people. There is no
attempt at proper counselling or help
for the needy. And there are some really
needy people coming to such meetings
in search of help. At HTB (Holy
Trinity, Brompton) I saw individuals
with a ‘pill rolling” action of their hands
and others with serious psychological
problems. These people were not being
helped. Many at HTB could be
identified by their demeanour as not
regulars at the church. They had come
with real needs, but were just being
manipulated.

Q Do the leaders really believe
in what they are doing or do they know
that they are guilty of manipulation and
deception?

A That is the most difficult
question to answer. How can we say?
But if someone is deceiving the first
step is self-deception, and the leaders
may be given over to their own
delusion.

Q How can we help or persuade
people who are involved in all of this?
Sometimes folk are attracted to these
phenomena from dead or lukewarm
churches. When they become disillu-
sioned or hurt they do not return but
fall away entirely from the faith. Is
there any way in which we can help
such people?

14

A If we come into contact with
folks who have left the movement, we
may be able to help them. But while
they are involved it is more difficult.
When people are embroiled in this sort
of scene they lose rational sense, and
argument will not normally prevail.
Highly intelligent and rational people
can believe anything in the religious
sphere and do not seem to think that it is
right or appropriate to apply normal
critical faculties.

It is difficult to know what to do for the
best. If we are forthright in our
criticism, members of this movement
will accept our attacks as persecution
for the sake of Christ and become even
more entrenched. The psychologist
would say that we must just let it blow
itself out of its own accord.

Q Earlier this evening we heard
a fine exposition of Scripture, which
had an emotional effect on me. I shed a
few tears as I considered my failures,
and was moved and stirred in other
ways. How do I know that I am not just
the victim of our own particular manip-
ulation which is only a different variety
of manipulation from that seen on the
video? How can we distinguish
spiritual and psychological manifesta-
tion of emotions?

A Preachers can be guilty of
psychological manipulation. This need
not be confined to the charismatic
movement. But from a psychological
point of view, your emotion is more
likely to be appropriate if it is prompted
by rational argument and presentation
of objective truths. Furthermore, there
is an objective standard, the Bible,




against which we can test our emotions.
But on the video we just saw raw
emotional manipulation, with no truth
content and no attempt to compare with
the objective standard of the Bible.

Q We have been wondering how
to address this movement. Are not the
Minor Prophets our model? What we
have seen on the video is the religion of
Baal so often practised by Old
Testament Israel. OT Israel rarely
abandoned the worship of Jehovah for
Baal but they often syncretised,
worshipping Jehovah as if he were a
Baal. Such paganism has characteris-
tics of the priest or practitioner manip-
ulating the deity, and producing
magical manifestations. ‘God is here
and we can get what we want from
him.” Furthermore, there is every sign
of sensuality and carnality built into
this form of religion. Not only the
leaders but also the people are guilty in
treating God in this way and seeking
him by unspiritual means.

In addition to that comment, I have a
question. If people are spiritually
damaged by these phenomena, should
we also expect them to be psychologi-
cally damaged?

A Yes. When they reflect or see
pictures of what they have been doing
under the influence of these meetings,
their self-esteem and self-respect may
well be damaged. Furthermore, such
meetings put enormous stress on an
individual which will inevitably have
consequences.

Q If we are to speak out
prophetically about these things, how

can it be done? Should we hold public
debates?

A This is not easy. Some say
that Wimber backs off when
challenged. But Wimber, John White
and Wayne Grudem present the
acceptable face of the ‘Toronto
blessing’” and attempt a reasoned
defence. They say that any excesses are
just an abuse of real spiritual
phenomena, and we should not throw
out the baby with the bathwater. It is to
be regretted that IVP has published
Grudem’s Systematic Theology.
Vineyard will take that as IVP’s
imprimatur or nihil obstat to their
theology and methods. I have heard a
tape of a meeting in a Vineyard church
and the opening section is very
reasonable, persuasive and rational. It is
only when the ‘prophets’ appear that
the tone changes to one of hectoring,
aggression and opposition to those who
do not accept these phenomena.

1 have had opportunity to appear on TV
and comment on the phenomena at
HTB. But the producer cut and pasted
the programme together  which
damaged my case significantly. If we
are to appear on the media, we must
insist on a clear run to put our case.

But whatever else we do, we must pray.
There are signs of great activity in
heavenly places, and there is a spiritual
battle going on.

Q What do secular psycholo-
gists make of these phenomena?

A They would say it is epidemic
hysteria.







Systematic Theology — An Introduction to Biblical Doctrine, Wayne Grudem,
1264 pages, 1994, IVP, Leicester, England, £19.99 and Zondervan, Grand
Rapids, Michigan, USA.

A review by the editor

In 1959 the Banner of Truth published Louis Berkhof’s Systematic Theology.
The strength of this Reformed, paedobaptist, widely used, 784 page work lies
in its clear textbook format and the manner in which historical theology is
blended with systematic theology.

Louis Berkhof (1873-1957) trained at Princeton under B B Warfield and G
Vos. Berkhof taught theology at Calvin Seminary. Almost 40 years on we are
presented with a work of greater significance. Grudem’s Systematic Theology
builds on the foundations laid by Berkhof, Charles Hodge, Dabney, Edwards,
Prof John Murray and many others. Grudem explores theological themes more
widely. He is thoroughly contemporary. His references are wide-ranging and
he interacts with contemporary scholars over a wide spectrum. Compared with
Berkhof, Grudem is richly practical, joyfully doxological, and eminently more
readable. These features give this volume tremendous potential. It is likely to
be pervasively influential right across the Evangelical world.

Published in 1994, Wayne Grudem’s Systematic Theology is Reformed in
soteriology. He reasons cogently for believer’s baptism and as cogently rejects
infant baptism (page 966ff) but seeks to minimise the element of division over
the ordinance (page 982). He is enthusiastically non-cessationist. To that
crucial issue we will return presently. Grudem holds degrees from Harvard,
Cambridge, and Westminster Seminary. Those who dissent from him will
have to rise higher than the Westminster theologians. Grudem is no push-
OVer.

With 1264 pages the work is compactly massive; compact because no space is
wasted. Much useful exegesis is footnoted in small but legible print. The work
concludes with extensive, useful indices as well as historical confessions of
faith: the Apostles’ Creed, the Athanasian and Chalcedon Creeds, the
Westminster Confession, the New Hampshire Baptist Confession, the Baptist
Faith and Message, and the Chicago Statement on Biblical Inerrancy.

There are 57 chapters. Each concludes with a page of personal application and
a bibliography referring to Anglican, Arminian, Baptist, Dispensational,
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Lutheran, and Reformed (Presbyterian) Systematic Theologies. A further
bibliography of special works on the particular theme for every chapter is
provided and this is topped off with a memory verse and a joyful hymn of
praise.

In apologetics Grudem follows his mentors at Westminster Seminary, John
Frame and Cornelius van Til. In the chapter ‘The Doctrine of God’ he
discusses divine impassibility. While affirming the immutability of God he
firmly rejects impassibility (page 165).

Dr Grudem is Warfieldian in his view of the inspiration and infallibility of
Scripture. He is adamant in holding to the Genesis account of creation. He
rejects theistic evolution and the gap theory.

Chapters 21, “The Creation of Man’, and 22, ‘Man as Male and Female’ are
exceptionally edifying, especially since there is much pressure to compromise
the biblical testimony in this area.

Part 5, The Doctrine of the Application of Redemption, contains 13 chapters,
all of which are robustly Calvinistic. The errors of Arminianism are exposed
and refuted as unbiblical. This section begins with a chapter on common grace.
Examples of common grace are expounded under the following heads: The
Physical, Intellectual, Moral, Creative, Societal, and Religious Realms. The
author shows how common grace and special grace influence each other:

Common grace, of course, influences and enriches the church, since
apart from God’s common grace given to carpenters and other kinds
of craftsmen there would be no church buildings; apart from common
grace given to printers and typesetters and bookbinders (and even
those who work in paper mills or cut trees from forests to make
paper), there would be no Bibles. In countless ways in everyday
activities the church benefits from common grace.

On the other hand, the special grace that God gives to those who are
saved brings more of the blessings of common grace to unbelievers
living in the realm of the church’s influence. Unbelievers benefit from
the example of Christian lives that they see in society, from the
prayers and the acts of mercy that Christians do for the community,
from the knowledge of the teachings of Scripture and its wisdom in
which they find some intellectual and moral benefit, and from the
influence on laws, customs, and beliefs of a society that comes
through the social and political activities of Christians. Historically it
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has often been the powerful presence of those whose lives were
changed by the gospel that has resulted in freedom for slaves (in the
British colonies and the United States), rights for women, productiv-
ity in the economy, a high value placed on work and thrift and
honesty, and so forth.

In these chapters regeneration is explained as preceding repentance and faith.
Divine election is not based on God’s foreknowledge. Election is uncondi-
tional. Objections are carefully weighed and discussed. Every chapter
concludes with searching personal and practical questions.

Grudem rejects the idea of the baptism of the Spirit as a mandated post-
conversion experience. With helpful diagrams (a feature throughout the
volume), he firmly rejects any kind of two-level system for Christians, that is,
a level for those who have something special and a level for those who do not.

Chapter 46 is titled, “The Power of the Church’ with sub-title, “What kind of
authority does the church have?” How should church discipline function? The
material 1s outstanding for its practical usefulness. For church government the
way of plurality of elders is opened up and commended. Thereafter various
forms of government are set out diagrammatically. The author insists on the
role of women in the body of Christ but firmly rejects woman elders. For him
I Timothy 2:11-14 is ‘the single passage in Scripture that addresses this
question most directly’ (page 937).

Let a woman learn in silence with all submissiveness. I permit no
woman to teach or to have authority over men; she is to keep silent.
For Adam was formed first, then Eve; and Adam was not deceived,
but the woman was deceived and became a transgressor.

All principal biblical references in this work are cited in full in the text from
the RSV which makes for easier reading.

Part 7 is devoted to The Doctrine of the Future. On the final judgment and
eternal punishment the author is uncompromisingly biblical. He repudiates the
arguments set up for annihilationism (page 1150). The principal viewpoints
concerning the future: A-, Pre-, and Postmillennialism, are fairly stated.
Grudem opts for historic premillennialism. He places far too much weight on
the highly figurative Revelation 20:1-6, and far too much reliance on the fact
that most expositors struggle with that passage. It is a matter of wonder that the
crystal clear statements in the NT letters which preclude a special millennium
after Christ returns do not convince premills. For exposition see Anthony
Hoekema, The Bible and the Future, Eerdmans, 1979.
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The Prominence of the Charismatic Issue

The principal departure from historic, orthodox, Evangelical Christianity
represented in this great work is seen in the non-cessationist position espoused
by the author. The average length of chapters is 15 to 35 pages, but 75 pages
are devoted to Gifts of the Holy Spirit. What are the spiritual gifts? How many
are there? Have some gifts ceased? Seeking and using spiritual gifts. How
should we understand and use spiritual gifts? There is an additional chapter of
20 pages with the title Miracles in which the author argues against restricting
the miracles to the apostles.!

Wayne Grudem dedicates his book to his parents, his original Baptist pastor,
his professors at Westminster Seminary who taught him Reformed theology
and finally to Harald Bredesen and John Wimber ‘who more than anyone else
taught me about the power and work of the Holy Spirit’.

T have suggested that those who dissent from Grudem will have to rise higher
than the best that Westminster has to offer. For instance I believe that O Palmer
Robertson’s book The Final Word — A Biblical Response to the Case for
Tongues and Prophecy Today (Banner of Truth) is decisive. I for one would
find it difficult to be more clear. Belief in the terminus of special signs is
vested in progressive revelation. The whole Bible moves to completion in
Christ and his apostles. Obviously more needs to be done to demonstrate that
convincingly.

I believe that the supernatural gifts did cease with the demise of the apostles. I
believe that B B Warfield is compelling when he deals with history. The
miracles that are described following the apostolic era are mostly nonsense
miracles.” For sure, learned historians will dig out isolated cases to plead con-
tinuation of the miraculous. I do not hold to the position that God cannot do
miracles. He certainly can and occasionally does give them. My position is
that it is not his mind or will for us to try and practise signs, wonders and
miracles. When efforts are made in that direction they end in fanaticism and
lunatic behaviour. I have been subjected to the material on cassette by Jack
Deere who is commended by Grudem (page 1085) which promotes the
Vineyard and am entirely unimpressed. The gap between the claims for
miracles now and those reported in the NT is the difference between the sun
and the moon.

The present “Toronto blessing’ claims for revival come directly from the
Wimber Vineyard school and illustrate the disaster of moving away from the
centrality of the Cross in efforts to emulate apostolic miracles. I have carefully
examined some of the best claims from Toronto for miracles and would class
them in the same category as an experience of a fellow minister who described
to me the absolute reality of an experience when he saw real living animals
walking upside down on the ceiling. This was the consequence of a dose of
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morphine administered by his physicians to relieve pain. Readers are referred
to the article “The Toronto Blessing- a discussion’.

Quests to restore the extraordinary gifts have never been successful. The quest
of Edward Irving ended in disaster. The Apostolic Church he sought to
establish has all but disappeared. The charismatic movement in Britain posed
to be the herald of the golden millennial age but in fact the claim has proved
false. The great prophecies of revival by Paul Cain for 1990 did not
materialise. Yet he was not disciplined as a false prophet. And we could go on
and on. Grudem’s response is that abuse of gifts does not disprove their
viability. He may say that but my response is that the argument from history
discrediting attempts to restore the miraculous is simply overwhelming.

While Grudem discounts pragmatic arguments he nevertheless resorts to
pragmatic reasoning when he argues that the Pentecostal case must be correct
because of the extraordinary multiplication of Pentecostal believers this
century (page 1043 footnote). In response to that I would refer Wayne to page
874 where he outlines twelve characteristics of a church that pleases the Lord.
Not one of the twelve is signs, wonders and miracles. Faithful use of the means
of grace and especially courageous evangelism explain why the Pentecostals
have increased. Fanaticism always mars and hinders their witness rather than
enhancing it. Furthermore as our News section on Moldavia illustrates,
massive increase is by no means confined to Pentecostals. In some countries
like Myanmar (Burma) Baptist growth has vastly outstripped Pentecostal
growth. In Korea it is the Presbyterians that have massively outstripped all
other groupings. Surely it is the gospel and the gospel alone that is the power
of God to salvation to every one who believes.

There will be mixed feelings about this major work. It will promote the
doctrines of grace among Arminians. A great many Pentecostal readers will
benefit from its robust theology. But its Wimberite teaching represents a
dangerous deviation. It opens the door wide to revelations, visions, dreams and
other aberrations induced by manipulators (see article “The Toronto
Blessing’). Let us pray that in the next edition the sections that mislead and
side-track will be omitted and replaced by an urgent call to complete the Great
Commission. The Vineyard people glory in being ‘stoned out’ — laid flat out,
prostrate on their backs! That is farcical to all thinking people! We need to be
sent out, not stoned out!

References

1. Grudem fairly records writings on both sides of the question (p 1050). He does not refer to
Douglas Judisch An Evaluation of Claims to the Charismatic Gifts, Baker 1978. 1 view the nine
gifts of 1 Cor 12:4-11 as a cluster of supernatural, extraordinary gifts which operated by
analogy or correspondence with the Holy Spirit (Rom 12:6), see Can we do Miracles Today?
Erroll Hulse, Banner of Truth, issue 214.

2. See article, What did Warfield Really Say? RT 132.







That spiritual relation which believers have to the Lord Jesus as Mediator
of the Covenant of grace, arising from their close and intimate
conjunction with him; whereupon they are accounted as one with Christ,
their spiritual state is fundamentally changed, and the benefits of
redemption are effectively applied to their souls.

He explains this in detail in five sections -

1. Union with Christ is a personal relation to the Lord Jesus Christ.

2. Tt is a special relationship to Christ as Mediator.

3. The subjects of it are believers.

4. The foundation of union is their being joined intimately to Christ.

5. The results are that they are reckoned as one with Christ, they are changed from
the state of nature to the state of grace and have a right to all the benefits of the
redemptive work of Christ (1 Cor 3:21-23).

Mere outward profession and true spiritual union are clearly distinguished (John
15:11f). The nominal Christian is represented by the unfruitful branches — these
have an outward attachment to Christ but no saving union with him.

The sinner must first be joined to Christ (1 Cor 6:7) so as to be one with him —
married to the Son (2 Cor 11:2; Rom 7:14), belonging to Christ (Mark 9:41; Gal
5:24). Though the relationship between Christ and the believer is intimate they
retain their distinct personalities. The privilege belongs equally to every believer.
This union is made by a sovereign act of the life-giving Spirit.

The Spirit and faith

The mystical union is comprised of two parts. First there is the ‘natural union’
when Christ comes to live in the individual by the Spirit, and the sinner shares the
divine nature. This is the work of regeneration — Christ in us conforming us to his
likeness and enabling us to be subject to his Lordship. The second part is the ‘legal
union’. This focuses on the individual’s acceptance of Christ.

In his death Christ paid our debt and we are acquitted by the law of God. The Spirit
enables us to receive Christ by faith and we are made one with him (Phil 3:9).
Saving faith is essential — its object is Jesus Christ and it is a response of both mind
and heart. In the act of saving faith, Christ is received as Lord and Saviour. It is the
acceptance of Christ as Prophet to instruct, Priest to intercede and King to rule.
Thus with other Puritans, Stedman describes true spiritual union as having two
bonds or ligaments — the Spirit-on Christ’s part and faith on our part.

Evidence of the mystical union is the moral or practical union by which is meant
communion between Christ and the believer. If we are united to Christ we will

enjoy fellowship with him. Frequent use is made of the Song of Solomon to
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illustrate this mutual fellowship between Christ and the believer. This is proof of
true spiritual union. ‘God lives in him and he in God. And so we know and rely on
the love God has for us’ (1 John 4:16). Finally just as the moral union flows out of
the mystical union, the mystical union itself is the result of the ‘eternal union’
which took place when the Father made with the Son the eternal Covenant of
redemption in which Christ agreed to suffer as Representative Man. He bore the sin
of many (Isa 53:10-12). Our union with Christ results from this Covenant made
from everlasting with Christ.

Union with Christ is immediate (each believer united to Christ), invisible (a
spiritual reality), and indissoluble (cannot be broken). It is necessary because every
blessing flowing from the redemptive work of Christ depends on it. These include
justification, adoption, the su lies of the Spirit, acceptable works, right to God’s
promises, fellowship with the rather, peace and joy in the Holy Spirit, victory over
death, final resurrection, boldness at the judgment and entry into heaven. These can
only be ours in Christ (Eph 1:3).

Scripture analogies

Scripture illustrates union with Christ in a number of ways. Stedman expounds
four of these: head and members of the body (Col 1:18; 1 Cor 12); vine and
branches (John 15); husband and wife (Eph 5:23-32); and foundation and building
(I Cor 3:9-11; 1 Peter 2:4-5; Eph 2:21-22). As head of the body, Christ rules over
and cares for his people. As the vine, he supplies the nourishment necessary for the
fruitfulness which glorifies God.

Christ is the husband who is accepted and loved whole-heartedly by the believer.
The foundation gives the outline shape of the building as well as stability — so
Christ is the believer’s strength and the pattern to which we must be increasingly
conformed. Christ-likeness is evidence of vital union with him.

Stedman draws attention to the two-fold foundation: doctrinal — our faith is built on
the truth of Christ revealed in Scripture, personal — we must live by faith in Christ
himself and live in personal union with him.

Each illustration is inadequate on its own but each serves to convey the glorious
truth of our union with Christ. The body analogy draws attention to Christ’s
Headship and Lordship over the believer. It also strongly illustrates the bonding of
believers. One with Christ and with each other we are to experience closeness
within the body for mutual support, edification and encouragement. This point is

24




also made by our Lord in his high-priestly prayer. ‘Just as you are in me and [ am
in you, may they also be one in us so that the world may believe’ (John 17:20-23).

As individual branches of the vine are completely dependent on the life-giving
trunk so believers depend on Christ for spiritual life. Only by remaining in him can
we bear the fruit of holiness for the glory of the Father. We must cultivate intimacy
with him through prayer and reading the Scripture. By the Spirit the believer
receives fresh supplies each day for coping with dark days and discouraging times.

The marriage analogy is widely used in Scripture. It is found in the message of the
Old Testament prophets. They challenge the people of God about their unfaithful-
ness. In Ezekiel 16 the Lord draws attention to the shame and disgrace of his
people who have become ‘an adulterous wife’. In Jeremiah 3:1 the Lord tells his
Covenant people, ‘You have played the harlot with many lovers.” Hosea’s wife,
Gomer, poignantly illustrates the unfaithfulness of the Lord’s Covenant people. At
the heart of this analogy is the mutual love between husband and wife — an intimate
relationship in which we are to be faithful to the Lord, refusing compromise
and divided loyalties. Only in him are we to experience our satisfaction and
fulfilment.

The analogy of the building with Christ as foundation gives us a sense of security
whatever storms we might experience and whatever attacks the enemy might
make. In Christ we are able to stand firm. Here particular emphasis is placed on the
close relationship between believers because of our union with Christ. Dr Lloyd-
Jones very helpfully explains the importance of the compound word used by Paul
in Ephesians 2:21 (sunarmologoumene) and translated as ‘fitly framed together’
(AV) pointing out that it is the opposite of mass-production. Each person in Christ
is chosen, uniquely different and fitting exactly into the right place according to
God’s plan. Here is real unity with glorious diversity but all ‘in Christ’.

Application

We should praise God for this glorious privilege and appreciate the grace of our
Lord Jesus, the Mediator, resolving not to live in any way of ungodliness but
continue steadfast to the end in a life that glorifies God (1 John 2:5; 2 John 9).

The perseverance of the saints, or their eternal security, is integral to union with
Christ. Since our union with him cannot be broken, true believers cannot lose their
salvation. Perseverance is based on the fact that God’s purpose cannot be frustrated
(2 Tim 2:18-19), God is faithful to his Covenant (Isa 54:8-10) and Christ is faithful
to his charge to bring all his redeemed people to glory (John 17:2; Heb 2:10). Our
Saviour prayed for this. His prayers are effectual and uphold and sustain believers
(1 Peter 1:5; John 17:15,24).
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Stedman confirms the teaching by dealing with those things that might be thought
capable of separating believers from Christ: remaining sin, the devil’s attacks,
attractions of the world, false teachers, persecution and death. These are all shown
to be incapable of breaking our union. The Lord who accepted us when we were
enemies will not forsake us because of our sin. His love is not based on our
goodness but on his faithfulness. The express purpose of the Father is stated in
Romans 8:35-39 which leaves us in no doubt that our union with Christ is
unbreakable.

Stedman shows that union with Christ is a powerful incentive to obedience. The
knowledge that we are one with Christ confirms the necessity to be holy as he is
holy. Our hearts are inflamed with affection and gratitude. We are determined to
see the enemy defeated in spiritual warfare.

Assurance of salvation

It is important to be assured that we are in vital union with Christ. Careful self-
examination in the light of Scripture will save us from false hopes of salvation (2
Cor 13:5; 2 Peter 1:10). Self-examination involves taking a close look at ourselves,
testing ourselves by Scripture and finally deciding whether or not we are in Christ.
We must be clear about the ‘marks and signs’ of union with Christ.

What proof is there that we have been born again? Is there clear evidence that we
are one with Christ? We must not depend only on the immediate witness of the
Holy Spirit. We must turn to Scripture to identify the marks which prove real union
with Christ. There are qualities of life which can be seen in both nominal Christians
and believers. But there are attributes peculiar to Christians such as spirituality and
godliness. People in vital union with Christ have God’s law written on their heart.
They worship God in the Spirit. They hate sin. They are surrendered to Christ and
lovingly serve him.

Self-examination properly carried out will lead to an assurance that gives us deep
joy. We cannot be sure of final salvation unless we are living a life of holiness.

Conclusion

A spiritual grasp of the privilege of our union with Christ will result in true
worship, holiness of life, a fervent love for God. We will work for harmony and
deeper fellowship among believers. We will engage in urgent evangelism. We will
long for heaven where our union with him will be complete.

John Hopper is pastor of the Ramsden Bellhouse Baptist Church near Billericay,
Essex.
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p 181; Madia Bale for Maida Vale p 246;
crest for request p 255; disastrous for
desirous p 479.

These errors may be the result of faulty
proof reading. However Dr
Drummond’s treatment of nineteenth-
century English history is to say the least
questionable. On page 36 we are told
that the hope was expressed when
Victoria became queen ‘that she might
bring about the abolition of slavery’. But
slavery had been abolished in the British
Empire three years before Victoria’s
accession. On the same page reference is
made to Victoria’s adviser, Baron
Stockmar, stating that in 1837 ‘he was
barely eighteen years old himself’.
Stockmar was in fact fifty years old at
this time. One is staggered to read that in
areign of over sixty-three years, ‘Davies
[was] practically the only clergyman
Queen Victoria ever saw’.

There is confusion over the British
political parties in the nineteenth
century. On page 41 we read of the
Liberals, ‘By 1868 they had acquired a
majority in the House of Commons.
Except for six years this continued until
1898." This is not so. In the thirty year
period indicated the Liberals were in
power for only 13 years and the Conser-
vatives for 17 years. It is completely
inaccurate for a serious work to describe
the nineteenth-century British working
classes as ‘serfs’, p 42. As an institution
serfdom did not survive the Middle
Ages. Dr Drummond oversimplifies the
relationship between W E Gladstone and
the Nonconformists. Gladstone was
himselt a High Churchman and one-time
close friend of H E Manning, later
Cardinal Archbishop of Westminster.
Spurgeon was a Liberal and believed
that the Liberals were the natural
supporters of the rights of the Noncon-
formists. Dr Drummond however states
that ‘being a preacher of the “crude
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masses”, he would naturally be adverse
to the Conservatives’, p S17. Politics
were not quite so simple. It was Conser-
vative government in 1867 which
doubled the electorate by granting the
vote to the urban working classes.

Treatment of the Irish problem is
confused, pp 524ff. In the nineteenth
century this was not an Ulster problem —
it was an Irish problem; the pressure for
Home Rule came from the Roman
Catholic counties outside Ulster whereas
Dr Drummond writes as if the violence
were confined to Ulster. It was a problem
throughout the sister island causing
British Protestants to fear for their co-
religionists throughout the land. Perhaps
the event which most shook British
public opinion was the Phoenix Park
murders in Dublin in 1882.

A number of mistakes relate to the
history of British Nonconformity. On
page 440 the Methodist leader Hugh
Price Hughes is described as a Baptist.
On page 158 it is recorded, ‘When
Spurgeon joined the St Andrew’s Street
Baptist Church in Cambridge, Robert
Hall served the Church as pastor.” Hall
died three years before Spurgeon was
born, having left Cambridge many years
before that. On page 161 Rowland Hill is
described as a Baptist who preached his
first sermon at Waterbeach. Neither fact
is true. The statement on page 230 that
‘Charles and  Susie  [Spurgeon]
christened their two boys’ might be a
North American usage but to English
ears it sounds as though they submitted
them to infant baptism. Surely
Spurgeon’s sermons were taken down by
a shorthand writer not in longhand as we
are told twice on page 330.

[n the discussion of Spurgeon’s
Calvinism there is confusion. Spurgeon
was certainly opposed by hyper-
Calvinists, but the description of hyper-




Calvinism on page 260 is not clear. Not
all supralapsarians have been hyper-
Calvinists. Again on page 260 Dr
Drummond appears to confuse free
agency with free will. On the same page
he seems to suggest that to emphasise
moral inability rather than natural
inability indicates a concession to
Arminianism. It was surely the great
American Calvinist Jonathan Edwards
who elaborated this distinction. Dr
Drummond seems uncertain about the
nature of Spurgeon’s Calvinism. In the
light of Spurgeon’s unconventiality he
writes, ‘These facts cause one to wonder
why Spurgeon remained rather negative
to the American evangelist Charles
Finney’, p 284. He also points out
Spurgeon’s stern criticism of the
Salvation Army, p 284. He seems
anxious to present Spurgeon as a figure
who held to a Calvinist position but rose
above it; ‘he held a quite rigid Calvinist
theology but preached and gave Gospel
appeals like a fervent Arminian
Methodist’, p 618. Several times he is
compared to Arminian Methodists, see
also p 658. This suggests an
unawareness of the way in which
Calvinist preachers have through the
centuries exhorted their hearers to close
with Christ. Given the confusion this
book displays on the subject of
Spurgeon’s Calvinism it is not surprising
to discover that Dr Drummond takes
issue with lain Murray’s interpretation
of this subject in The Forgotten
Spurgeon, p 657. He dismisses any
suggestion that the nineteenth-century
retreat from Calvinism had much to do
with the Downgrade Controversy.
Spurgeon himself made it clear that the
Downgrade was not about Calvinism,
but the controversy was sparked off by
articles written by Robert Shindler and
published and commended by Spurgeon
in which it was stated:

Those who turned from Calvinism
may not have dreamed of denying
the proper deity of the Son of God,
renouncing faith in his atoning
death and justifying righteousness,
and denouncing the doctrine of
human depravity, the need of
Divine renewal, and the necessity
for the Holy Spirit’s gracious work,
in order that men might become
new creatures, but dreaming or not
dreaming, this result became a
reality, p 677.

The retreat from Calvinism weakened
evangelicalism and went hand in hand
with a loss of doctrinal precision.

In any biography of Spurgeon discussion
on the Downgrade Controversy is of
great importance. Dr Drummond has
pursued this subject in detail and
generally with great sympathy for
Spurgeon’s position. He points out that
‘history has proved that Spurgeon did
have a real case’, p 682. He shows that
Samuel Booth must bear much of the
responsibility for the way in which
matters developed, but one is amazed
that he refers without comment to the
suggestion that if the ‘Baptist statesman,
J H Shakespeare, who succeeded Booth
as secretary, had been secretary of the
Union at that time, things might have
been quite different’, p 714. It would be
interesting to know what difference is
envisaged. Shakespeare showed little
sympathy with the gospel preached by
Spurgeon or with Spurgeon’s under-
standing of the nature of the Church. He
was however undoubtedly a more able
ecclesiastic than Booth.

Much work and research has evidently
gone into this big biography. There is a
wealth of useful material but sadly one
cannot recommend it as an adequate and
reliable treatment of its subject.










sound literature. Roger has completed a
book specially designed for Russian
believers, Qutline of Basic Bible
Doctrines. This has now been translated
into Russian by Irina and is being
checked linguistically by  other
qualified nationals.

Roger is disappointed that so little
interest has been shown in the work (as
described in Slavonia magazine). It
would be encouraging if you wrote to:
Roger Weil, 28 Hayesford Park Drive,
BROMLEY, Kent BR2 9DB (UK) and
asked him for a copy of Slavonia. Let us
pray for support for this work and for
suitably gifted labourers to dedicate
their lives to Eastern European nations.

Moldavia

Moldavia 1s a small country of four and
a half million inhabitants which lies
between Romania and the Ukraine.
Moldavia became an independent
republic in 1990. Moldavian desire for
reunification with Romania conflicts
with the Dnestrian sector which has
Soviet loyalties. This provoked six
months of bitter war in 1992. An uneasy
Russian army-controlled peace now
prevails.

Pastor Winston Flavell of Spring
Meadow Baptist Church, Warley, West
Midlands (Birmingham) — visited the
town of Balti in Moldavia, November —
December last. The purpose of the visit
was involvement in a teaching
programme for 25 young men being
trained for church planting. While he
was there one of the young men was
absent from the classes. A search was

made and he was found in hospital. He
had been on his way to preach in a
village and was waylaid by Orthodox
Church adherents who hate the gospel.
They stoned him and left him for dead.
The young man’s name is John Dostan.
He is recovering physically but is
suffering some brain damage. Let us
pray for him and his wife and two small
children.

While at Balti Pastor Flavell was
encouraged by the large congregation
of about 3,000. 67 were baptised at a
Lord’s Day morning service. During
that same service a further 12 professed
conversion. Most heartening of all was
the spirit of repentance in those
baptised and in the converts. Even
when we allow for the Latin
temperament of the people, the contrast
with the low spiritual state of the West
is striking.

The number of Baptist churches has
increased from 176 to 400 over the last
two years. Despite fierce and hateful
opposition from the Orthodox Church
there 1is a remarkable spirit of
receptivity. This is illustrated in the
case of a village where only one elderly
believer remained. Recently she died
and left a request in her will that one of
the two Baptist pastors in the large
church at Balti take her funeral. In
Moldavian culture funerals are major
events. Often funeral services last three
hours. At this funeral three were
converted through the preaching. The
three formed a nucleus for a church
which has subsequently grown to 26
members.
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